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It is in vain, he says, to refrain from injuring your neigh-
bour, if, notwithstanding, you have the wish and impulse to
injure him; a movement of hatred is, according to him,
morally equivalent to a murder.    And even if you have
no such immoral impulses, yet if your disposition towards
your fellow-creatures be purely negative, if you arc not
actuated by an ardent, by an enthusiastic love and bene-
volence towards all mankind, you are morally good for
nothing, tasteless salt not good even   tor  the  dunghill,
lie thus raises the standard  of morality to  the highest
possible point.    IJuL further, he insists tar more vehemently
than previous moralists had done upon the absolute neces-
sity of attaining the standard.    He does not say, This is
morality, but, as it isdillieult to be moral, Cuxl will forgive
your shortcomings.     On  the contrary he says, To be
moral in this high sense is life and peaces not to be so is
death and eternal damnation.    In his eyes a man's moral
character was everything.    He went through life looking
upon men with the eyes of a King or Judge, confounding
false estimates of human merit, separating the sheep from
the goats, disregarding all other distinctions that, can exist
between men as unimportant  in   comparison with   the
radical distinction between the good and the bad.     How
then would such a moralist act when he found among his
countrymen   this distinction already drawn and  firmly
marked in practice ? If it was incorrectly drawn, he might
rectify it; he might also point, out that it must needs be
inadequate as not distinguishing immoral persons simply
from moral, but only those whose immorality had ripened
into criminal actions, and whose crimes had been detected,
from those who could not be proved immoral.    These
important reservations lie would undoubtedly make, hut